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ABSTRACT

The reading of the Qur'an universally reveals a more complex and contextual meaning related to social education. This
research aims to contextnalize the values of social education contained in the Qur'an as a whole. Qualitative methods are
used in this study, with content analysis as the main analytical tool for the data presented. The primary data sources nsed
are Qur'anic verses that have a social education dimension, while secondary data include theses, articles, dissertations, and
other documents relevant to this research. The results of this study show that the social education contained in the Qur'an
Jfocuses not only on improving the quality of individuals, but also society as a whole. This goal can be achieved throngh
guidance and internalization of the teachings of social education contained in the Qur'an from an early age. This research
also shows that the universal reading of the Qur'an can reveal more complex mechanisms of understanding, which
significantly enriches the understanding of the social educational values contained in it.
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INTRODUCTION

The Qutr'an, the holy book of Muslims, contains complex concepts of social education,
but it is often only partially understood by Qur'anic scholars. This partial understanding is
caused by the use of words that generally address social themes. For example, Khoiruddin in
his writings examines the concept of social education using terminology such as a/-'adalah, al-
ta'awun, al-syiira, and several other terms." A similar approach was also taken by Rido, who found
no connection between the verses explaining social education.” Meanwhile, Akbar in his writings
is only limited to the collection of postulates that refer to certain terms.” These studies often
ignore the interconnectedness between each verse, thus giving rise to a partial understanding of
the social education contained in the Qut'an.
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The construction of social education understanding with the Qur'an as a contextualized
basis is still abandoned by researchers. The research that has been conducted can be mapped
into three studies, each of which focuses only on commonly used terminology. Firsz, a study
that focuses on the interpretation carried out by mufassir on social education verses.* Aisah in
her writings concludes that in the Qur'an 49:11-13 finds the value of social education, namely
tasamuh, husnuzan, and brotherhood.” Second, the next study is centered on the withdrawal of
social education values spread in the Qut'an.® Harahap said that the social values contained in
the Qut'an aim to build society.” Third, studies that bring certain discourses that are then
legitimized with verses of the Qur'an.® Febriani in his research shows that social education
containing the Qur'an offers the concept of a theocentric integrated society.” Previous studies have
ignored the universal reading of the Qur'an and have not found a contextual understanding
today.

A contextual understanding of Qur'anic verses that contain the message of social
education shows better relevance and contextualization. This approach allows for a time-
appropriate representation of the Qur'an. In order to gain a comprehensive understanding of
the values of social education contained in the Qur'an, this study asks two main questions: first,
how is the construction of social education represented in the Qur'an? Second, what are the
important factors that motivate individuals to understand the values of social education
contained in the Qur'an? These two questions are interrelated and aim to enable a better
understanding of the messages about social education contained in the Qur'an, in the hope that
they can become the foundation of knowledge for individuals in forming a safe and harmonious
society.

The significance of the Qur'an which contains various messages addressed to humans
needs to be expressed so that it can be understood and lived by each individual. The disclosure
of the meaning of social education through the reading in its entirety shows that the composition
of the Qut'an which does have a social dimension is not only limited to the law. The dimension
of science based on Qur'an verses further strengthens the position of the Qur'an as a guideline
for a Muslim and rejects the view that religion is separate from science."” The representation of

# Siti Aisah and Mawi Khusni Albar, "The Study of Social Education Values from Q.S Al Hujurat: 11-13 in
the Study of Tafsit," Arfannur 2, no. 1 (2021): 35-46, https://doi.org/10.24260/arfannur.v2i1.166; Doni, "Social
Education in the Quran Surah Al-Hujurat Verses 11-13" (UIN Syarif Hidayatullah, 2019); Abdul Aziz Zaenal
Muttaqin, Fadlil Yani Ainusyamsi, and Pepe Iswanto, "The Values of Social Education in the Qut'an Surah Ali
Imran Verse 134 (Analysis of the Tafsir of Al-Qur'an Al-Azhim by Ibn Katsit)," Bestari | Journal of Islamic Education
Studies 17, no. 1 (2020): 43-66, https://doi.otg/10.36667 /bestari.v17i1.470; Ulya Hasanatuddaroini, "The
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of Tafsir al-Munir and Tafsir al-Misbah)" (UIN Maulana Malik Ibrahim, 2020).
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Quran: A Literature Study," V1SA: Journal of Visions and ldeas 4, no. 1 (2024): 173-86; Rido, "Social Education in
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Education: Journal of Islamic Education 9, no. 01 (2020): 127-48.
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Nafisah, and ..., "Community Conflict Resolution Through Social Education Perspective of the Quran," Al |
Journal of Islamic ... 4, no. 1 (2022): 1-26.

% Febriani, Nafisah, and ..., "Resolution of Community Conflicts Through Social Education from the
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the Qur'an as a holy book by expressing the values of knowledge in it positions it as an openness
to the development of contextual knowledge.

METHOD

Based on the objectives and arguments in this study, this article uses a qualitative method
using content analysis techniques to analyze existing data. In this study, the researcher first
defined in general the explanation of social education. This explanation is necessary so that the
reader knows the basic conception built in this article. Then it is continued by mapping and
analyzing verses that contain social education values that are read in their entirety without
referring to the general concepts that have been used. Meanwhile, the data sources used in this
study consist of two, namely primary data and secondary data. The primary data used in this
article is sourced from verses that contain aspects of social education. Secondary data in this
study are sourced from articles, theses, dissertations, and other documents related to this
research.

RESULTS AND DISCUSSION
Structure of Social Education Understanding

By definition, social education is divided into two words, namely education and social.
Education comes from the Greek language, namely paedagogie which means guidance given to
children.”* Nanang Fattah as quoted by Rahmat said that education is a process of each
individual that aims to develop both aspects of abilities, attitudes, and behaviors related to the
society in which he interacts.” Education can also be described as a form of process built by
society that aims to direct new generations in a better and advanced direction that adjusts to the
abilities of each individual so that they can achieve the desired progress.”* Meanwhile, the word
social in KBBI is explained as a condition of liking or paying attention to the interests of the
surroundings.' Sahal Mahfudh as quoted by Anwar defines social as a situation related to society
that is related to the phenomenon of life and public life that can be reviewed in micro, individual,
and macro-collective aspects.” The combination of the two words that have been mentioned,
namely education and social, gives birth to different meanings. Saihu quoted Hamidjoyo's view
that social education is a process that is carried out deliberately in society that has the purpose
of educating each individual in a social environment.'® Jalaluddin as quoted by Nafisah said that
social education is guidance in the form of developing the potential of learners to the maximum
so that each individual can catry out his or her role in society.”

Social education for every individual is important to be provided through guidance
through family, community, and educational institutions. The guidance of social education that
has been instilled in each individual can later form his position as a human being as a social
being. Through the interweaving of social education, humans have roles and responsibilities in
life. This responsibility is important to do because it aims to form interrelationships and

11 Rahmat Hidayat and Abdillah, Buku Ilmn Pendidikan Rabmat (Medan: Indonesian Education Development
Care Institute (LPPPI), 2019), 23; Mohammad Yahya, Education ( Jember: IAIN Jember Press, 2020), 14.

12 Abdul Rahmat, Introduction to Education Theory, Concepts, and Applications (Gorontalo: Ideas Publishing,
2014), 13.

13 Rusi Rusmiati et al., Theories of Education (Bogor: Djuanda University, 2021), 38.

14 KBBI, "Great Dictionary of Indonesian," KBBI online, 2022.

15 Zaini Anwar, "Social Education in the Perspective of "Abdullah Nashih 'Ulwan (1928-1987 A.D.) (Study
of the Book of Tarbiyah al-Aulad Fi al-Islam)" (Surat Syarif Kasim University Riau, 2019), 23.

16 Saihu, "Social Education Contained in Surah At-Taubah Verses 71-72," 131.

17 Nafisah, "Social Education for the Community in the Perspective of the Qur'an," 19.
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interactions among humans in social life.® The importance of social education to establish
harmonization between individuals and conditions such as social, economic, political, and
religious behavior.® The formation of individuals to realize the importance of social education
must be guided from an eatly age because it is related to the intertwining of diversity and
harmony in society. The harmony between social education and religion, especially in Islam, has
been explained in the Qur'an. The Qur'an is a guide for every Muslim that not only talks about
legal aspects but also contains the values of social education. Some verses of the Qut'an that
can be the foundation in explaining social education can be seen in the following table 1:

Table 1. Ayat Al-Qur’an tentang Pendidikan Sosial

Verse Translate Orientation Source
Wa qul li%hadi yagiiul-lati Tell My servants that they may Social Qur’an
hiya ahsan speak better (and true) words. Responsibility ~ 17: 53
Wa'‘tasimn bihablillahi Hold fast to the rope of Allah, do Empathyand  Qur’an
Jami‘aw wa la tafarraqii not divorce Tolerance 3:103
Innallaba  ya'murn  bil-‘adli  Indeed, Allah commands to be Active Qur’an
wal-ihsani wa ita'i $il-qurba - just, to do good, and to give help  Citizenship 16: 90
to relatives.
Wa ld taqfu ma laisa laka bihi Do not follow something you do Equality Qur’an
Um(un),  innas-sam‘a  wal- not know. Indeed, hearing, sight, 17: 36
basara  wal-fu'ada  kulln  and conscience, all of these will be
uld'ika kdna anbu  required pertanggungjawabannya.
mas'tila(n).
La ikraba  fid-din(i), qat There is no coercion in (adhering Freedom and  Qur’an
tabayyanar-rusydu minal-  to) religion (Islam). Indeed, it is justice 2: 256
gayy(i), clear that the right path is from the
wrong path.

The exposition of the verses of the Qur'an shown in table 1 contains an explanation of the
construction of social education contained in the Qur'an.

First, as shown in the table, the Qut'an teaches its people to speak good and true words
as explained in the Qur'an 17:53. This verse was revealed when there was a man from the Arab
nation who reproached Umar bin Khattab but through this verse was ordered to forgive him.?
The sentence yagilul-lati hiya ahsan is a command from Allah conveyed through the Prophet
Muhammad for Muslims to speak good words in dialogue with non-Muslims.** Dialogue or
communication with harsh words only causes the intetlocutor to behave similatly.”> Good
words by having good and appropriate words are part of high ethics.” Guidance to individuals
to say good things is part of social education in the form of social responsibility in order to
create a harmonious life in society.

18 Nafisah, 20.

19 Muttagin, Ainusyamsi, and Iswanto, "The Values of Social Education in the Qut'an Surah Ali Imran
Verse 134 (Analysis of the Tafsir of the Qur'an Al-Azhim by Ibn Kathir)," 49.

20 Abul hasan bin Ahmad bin Muhammad 'Ali al-Wahidi, Asbab Nugul A-Qur'an (Beirut: Dar al-Kutub al-
'Tlmiyyah, 1411), 294.

21 Wahbah bin Musthofa Al-Zuhaili, A/~ Tafsir al-Munir Fi al-'Agidab Wa al-Syari'ah Wa al-Manbaj, 1o/ 2
(Damascus: Dar al-Fikr, 1418).

22 Muhammad Hasbi Ash-Shiddieqy, Tafsir Al-Qur'anul Majid An-Nur 1 olume 3 (Semarang: Pustaka Rizki
Putra, 2000), 2335.

23 Abdul Malik Karim Amrullah, Tafsir A~-Azhar Vol 6 (Singapore: Pustaka Nasioanal PTE LTD Singapore,
1999), 4072.
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Second, the second verse that contains the message of social education is the Qur'an 3:103
which was revealed when there was a dispute between the tribes of 'Aus and Kahzraj.* The
Qur'an 3:103 commands Muslims to hold fast to the Religion of Allah which then forms unity
and prohibits division.” The unity that has been formed must remain harmoniously established
as a form of obedience to Allah and His Messenger.?® Through this verse, the importance of
unity with each other is also explained.?”” This explanation can be understood as a form of
brotherhood where a sense of brotherhood is very important.?® A similar message is contained
in the Qur'an 16:90. The understanding of social education contained in the Qur'an 3:103 and
16:90 aims to form a bond of brotherhood so as to give rise to a sense of empathy and tolerance
which is the duty of a citizen.

Third, the content of the message of social education is also found in the Qur'an 17:36
which emphasizes to be fair regardless of one's position. Upheld just behavior, such as the
testimony of a condition, must be based on the value of truth and justice.”® The enforcement
of justice must be based on what is known and not to give false accusations or testimony that
cause false accusations.®® There are also those who explain this verse as a form of prohibition
to reproach someone about something unknown.*! This verse is also explained as a command
for a person to consider a good and bad condition using the heart and mind.** A similar
commandment is found in the Qur'an 2:256 which affirms the commandment to give freedom
and justice to every human being.

The contextualization of the understanding of the structure of social education
presented in the Qur'an highlights the role of individuals and society. From the analysis of the
data that has been presented, it can be seen that the Qur'an presents three different models of
social education. First, it emphasizes the improvement in interpersonal communication. Each
individual is given the responsibility to specifically improve the quality of his or her
communication. The goal of this improvement is to improve the effectiveness of
communication between individuals, which in turn will allow for mutual understanding.” Second,
it shows the embodiment of the values of unity. The Qur'an teaches the importance of unity
and harmony, emphasizing that every individual has an obligation to unite in forming a balanced
bond. The maintenance of the value of unity is considered an essential element in human life,
where it is necessary to maintain survival in this world.* Third, it highlights the increase in
understanding of the justice paradigm. Justice is considered a fundamental principle inherited by
the Qur'an to individuals. The principles of justice taught aim to maintain balance in the structure

24°Ali al-Wahidi, Asbdb Nuzsil Al-Qur'an, 118.

%5 A'bu al-Fida' Isma'll "Umar bin Ka$ir, Tafsir A-Qur'an al-'Azim, Vol. 2 (Dar Tayyibah Linasyar wa al-
Tauz1', 1999), 89.

26 Wahbah bin Musthofa Al-Zuhaili, A/-Tafsir al-Munir i 'Agidah Wa al-Syari'ah Wa al-Manhaj, 170/ 15
(Beirut: Dar al-Fikr, 1418), 28.

27 Abdul Malik Karim Amrullah, Tafsir A~-Azhar, 1'0l. 2 (Singapore: Singapore National Library PTE LTD,
1999), 863.

28 Akbar, "Social Education in the Perspective of the Qur'an and Hadith," 46.

2 Al-Zuhaili, A-Tafsir al-Munir Fi 'Agidah Wa al-Syari'ah Wa al-Manhaj, 170/ 15, 75.

30 A°bi Jafar al-Tabard, Jan i al-Bayin Fi Ta'wil al-Qur'an , Vol 17 (Mua’sasah al-Risalah, 2000), 448.

31 Muhammad bin ‘Alf bin Muhammad bin ‘Abdillah Al-Syaukani, Fathu Ak-Qadir, 170/ 3 (Beirut: Dar Ibn
Kasir, 1994), 270.

32 Amrullah, Tafsir Al-Azhar 170/ 6, 4058.

3 Eka Eriyanti, Yasir Arafat, and Syaiful Eddy, "The Influence of Interpersonal Communication and
Conflict Management on Teacher Petformance," Tambusai Education Journal 5, no. 2 (2021): 2998.

34 Rulita Mandasari, Neca Gamelia, and Nurlaili Nurlaili, "Unity in Diversity," Science and Education Jonrnal
(SICEDU) 2, no. 2 (203AD): 343, https://doi.otg/10.31004/sicedu.v2i2.125.
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of society.” The values of social education contained in the Qur'an symbolize universal teachings
that aim to promote peace and harmony among mankind.

The representation of Qur'anic verses regarding social education can be identified as a
form of religious teachings that are not only oriented to individuals but also to society. The
otientation of religious teachings that gives birth to a paradigm of thinking that is open to people
and the sutrounding environment is the fundamental teaching mentioned in the Qut'an. The
paradigm of thinking of a Muslim who makes the Qur'an as his philosophy of life can internalize
the teachings of social education contained in the Qur'an. The internalization of religious
teachings by utilizing the Qur'an which can capture the understanding of social education is a
form of embodiment of the contextualization of religious teachings so that they are compatible
in every era.*® Contextual learning needs to be applied to each individual in order to be able to
engage in society as the purpose of social education itself.?” Individual involvement in society is
part of the internalization of contextual religious teachings.

The Substance Factors Behind the Basics of Social Education in the Qurt'an

Contextualization of Qut'an-based understanding can give rise to a more complex social
education paradigm. The complexity of understanding that makes the Qut'an the initial
foundation requires deep coaching so that the values contained in it can be internalized.
Internalization in this context is an adjustment to a process that transforms into a value that
becomes a guideline. Mahmud said that internalization is the process of instilling attitudes into
oneself through coaching so that they are able to master the ego and appreciate values deeply
which then transform into the form of applicable norms and values.® The internalization of the
Qur'anic understanding of social education can be done with full awareness from the beginning,.

Some verses of the Qur'an that are the basis for internalization in the form of social
education can be seen in Table 2 below,

Table 2. Important Factors of Social Education

Verse Translate Orientation Source
Ya  ayynban-nasn  inna O people, We have created you Valuing Qur’an
khalagnakum min %akariy  from a male and a female. Diversity 49:13

wa unSa wa ja‘alpakunm Then, We made you into
syu‘baw  wa  gaba'ila nations and tribes so that you

lita‘drafil might know one another.
Waltakum minkum  There should be among you a  Role in Society ~ Qur’an
ummatny  yadina  ial- group of people who call for 3: 104

khairi wa ya'murina bil-  goodness, enjoin (do) what is
ma'rifi wa yanhauna ‘anil-  righteous, and prevent from
munkar(i), wa  uld'ika doing evil. They are the lucky
humul-muflihiin(a). ones.

3% Muhammad Tahir Laming, "Justice in Several Perspectives; A Study of Some Paradigms on Justice,"
Meraja Journal 4, no. 2 (2021): 272.

36 Mahmud Arif, "Islam, Local Wisdom, and the Contextualization of Education: Its Flexibility, Significance,
and Educational Implications," A~ Tabrir: Journal of Islansic Thonght 15, no. 1 (2015): 73, https://doi.otg/10.21154/al-
tahrir.v15i1.173; Abdullah Sani Ritonga, "The Quran, Tafsir and Social Phenomena," A~L%jaz : Jonrnal of Islamic
Revelation 5, no. 2 (2019): 46.

37 Imam Syafe'i, "The Purpose of Islamic Education," A/-Tadzkiyyah: Journal of Islamic Education 6, no. 2
(2015): 162.

38 Muhammad Mahmud, "Internalization of Character Values in Improving Teachers' Personality
Competencies at Al-Hidayah Sumenep Islamic Junior High School (SMPIT) (UIN Maulana Malik Ibrahim, 2017),
48.
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wa ta‘awant ‘alal-birri wat- Help you in virtue and piety, Social Qur’an
tagqwa, wa ld ta‘awani ‘alal- dan jangan help in committing ~ Contribution 5:2
S wal-‘ndwan(i), sin and enmity. and

wattagullah(a) Development

Ya ayywhal-lagina amansi O you who have believed, obey  Leadership and ~ Qur’an
ati‘ulliba wa ati‘ur-rasila Allah and obey the Messenger Authority 4: 59
wa ulil-amri minkum (Prophet Muhammad) and the

ululamri (rulers) among you.

In the table above, the Qur'an shows the important factors in teaching social education.

First, Qur'an 49:13 emphasizes to appreciate the diversity that has been established with
the aim of uniting both tribes, religions, races, and cultures. This verse came down during 7he
Sathul of Makkah where the Prophet ordered Bilal to recite the azan on the Ka'bah then there
was one who insulted Bilal so this verse came down. This event was then commented by the
Prophet that glory is not measured by nasab or wealth but piety.*® This verse is interpreted as
a prohibition to insult or demean others because the person who is insulted is more noble in
the eyes of God.* This verse is also the basis for an argument to build a relationship with God
and man.* The Qut'an 49:13 is a construction of understanding that realizes religious values as
well as social values.

Second, the Qur'an 3:104 explains the obligation of a person to have a role in society. The
role referred to in the verse is an invitation to humans to do good and ma'ruf , which is proper,
appropriate and polite.” The construction of 7a'ruf contained in this verse is to explain that the
Qur'an provides openness to the values of positive change in society.” The explanation of this
verse is related to the role in society in order to prevent the superior attitude that is born in each
individual.* This prevention can be done by improving the quality of each individual starting
from worship, muamalah, politics, culture, knowledge, and other aspects.” A similar message is
found in the Qur'an 5:2 which leads to actions to contribute to social society. Increasing
participation in society must be oriented towards positive values and invitations.

Third, the Qur'an 4:59 commands Muslims to obey their leaders and obey the established
system of government. Obedience to leaders and government systems that have been agreed
upon by consensus is an obligation so that it should not be contradicted by religion.** The
obligation described in this verse is in the context of goodness not bad.”” Shihab interpreted
that the necessity to obey the government that contains good policies must be obeyed even if
someone is not pleased with his policies.* Hetlambang wrote that all problems related to
Muslims can be done through the people's representatives in parliament based on #he principle of
maslabah.* However, in principle, the meaning of obedience contained in the verse is still open

3 Ali al-Wahidi, Asbab Nugil Al-Qur'an, 395.

40 Wahbah bin Musthofa Al-Zuhaili, A Tafsir al-Munir Fi al-'Agidah Wa al-Syari'ah Wa al-Manhaj, 170l 26
(Dar al-Fikr, 1418), 246.

4 Muhammad Sayyid Tantawi, A-Tafsir al-Wasit Li al-Qur’an al-Karim 1ol. 13 (Kairo: Dar Nahdah Mist,
1998), 319.

2 Amrullah, Tafsir Al-Azbar, 170l 2, 866.

4 M. Quraish Shihab, Tafsir al-Mishbalh Message, Impact and Compatibility of the Qur'an 1/ol. 2 (Tangerang:
Lentera Hati, 2005), 176.

# Nafisah, "Social Education for the Community in the Perspective of the Qur'an," 306.

45 Saihu, "Social Education Contained in Surah At-Taubah Verses 71-72," 139.

4 Amrullah, Tafsir Al-Aghar, Vol. 2,1277.

47 Wahbah bin Musthofa Al-Zuhaili, A/-Tafsir al-Munir Fi al-'Aqidah Wa al-Syari'ah Wa al-Manhaj, 10l 5
(Damascus: Dar al-Fikr, 1418), 128.

48 Shihab, Tafsir al-Mishbalh Message, Effect and Compatibility of the Qur'an 1/ol. 2, 485.

4 Saifuddin Hetlambang, I eaders and Leadership in the Qur'an (Pontianak: AYUNINDYA, 2018), 41.
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to priotitizing a critical attitude as a form of control over the government.” Obedience to leaders
and government systems that contain positive policies is part of Islamic teachings that contain
the value of social education but still requires a critical attitude as a form of control over the
government.

The significance of teaching about social education in the Qur'an is manifested through
the awareness of the need for change. The data highlight three important models of mindfulness
in social education. First, awareness of differences as a nature given by God. Knowledge about
the existence of differences that have become an integral part of human nature is an important
aspect in the teaching of social education. These differences are not only a reality in various
aspects of human life, but also a lesson that must be understood.” Second, awareness of the
importance of change towards improvement. The social education emphasized in the Qut'an
encourages every individual to continue to strive for positive change in themselves. The process
of change that leads to good is considered an integral part of the eternal development of man.”
Third, awareness of the importance of obeying the values of truth and virtue. The main message
conveyed in the social education of the Qut'an is the importance of obedience and obedience
to legitimate authority, which reflects the moral and ethical principles of religion. Obedience to
authority also carries important implications in the formation of a just and responsible society,
where citizens have the right to criticize and monitor government policies. The values of social
education teaching in the Qur'an aim to create comprehensive well-being for individuals,
society, and government.

The reading of the verses of the Qur'an contextually regarding the discourse of social
education in it leads the reader to realize the importance of social education to be taught. The
teaching of social education, which must begin at an early age, must know the logical
consequences of the actions to be taken. The knowledge contained in religion (read: the Qur'an)
which is then integrated with social education can be a basic construction in a dynamic social
life.”” The basic construction will later form the moral idea of each individual which then
transforms into an understanding that religion and society can maintain stability and security
from individuals to the general public.’* The understanding of religious teachings contextualized
with the concept of social education is a basic construction for individuals and society that must
continue to be carried out and maintained.

Thus, social education based on religious teachings, especially the Qut'an, provides a
strong foundation for building a harmonious and civilized society. The social context contained
in the Qur'an encompasses various aspects of life, such as justice, humanity, and social
responsibility, all of which are highly relevant to the purpose of social education. The integration
between religious teachings and social education also has an important role in shaping individual
character.” The moral values taught in the Qur'an, such as honesty, hard work, and empathy
for others, can shape positive attitudes and behaviors in individuals from an early age. With such

50 Fahrul Abd. Muid, "Government in the Perspective of the Qur'an," A-Ulum 10, no. 1 (2010): 53.

51 Ahmad Murtaza MZ and Muhammad Mulkan, "The Meaning of Tolerance from the Perspective of Tafsir
Al-Burhan in Surah Al-Kafirun," J-Ak4f: Journal of Research on Sharia Economic Law and Islamic Culture 6, no. 1 (2021):
66.

52 Zainal Arifi, "Changes in the Development of Human Behavior Due to Learning," SABII.ARRASY.AD:
Journal of Edncation and Education 2, no. 1 (2017): 78, https://doi.otg/10.46576/jsa.v2i1.116.

33 Halimatus Sa'diyah, "The Role of Islam in Social Change in Society," Isianmuna: Journal of Islamic Studies 3,
no. 2 (2016): 215, https://doi.otg/10.19105/islamuna.v3i2.1152.

5% Fathudin Ali, Muhammad Zuhdi, and Mudzakir, "The Role of Religion in Social Change in Society,"
Rayah Al-Isiam 8, no. 1 (2024): 294, https://doi.org/10.29300/njsik.v14i2.5194.

55 Suheri Sahputra Rangkuti, "The Values of Islamic Education in the Tafsir of the Verse of Jihad (A Study
of the Tafsir Fi Zhilal al-Quran by Sayyid Quthb)," POTENSLA: Journal of Isiamic Education 4, no. 2 (2019): 184—
201, http://ejournal.uin-suska.ac.id/index.php/potensia/article/view/5746.
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education, individuals become not only intellectually intelligent, but also emotionally and
spiritually wise.

Furthermore, religion-based social education also encourages the creation of social
cohesion in society. When individuals understand and practice religious values in their social
interactions, it will create an environment that respects, respects, and works together for the
common good. Strong social education can prevent conflict and promote peace, as each
individual understands the importance of living in harmony and carrying out his or her
obligations as part of society.”® Therefore, it is important for educators and stakeholders in the
field of education to continue to develop curricula that integrate religious values with social
education. This effort is not only to equip learners with relevant knowledge and skills, but also
to shape them into responsible citizens and contribute positively to society. Such education can
be the main pillar in creating a just, prosperous, and dignified society.”’

By understanding the importance of the social context in the teachings of the Qur'an, we
can cultivate a generation that not only excels in the academic aspect, but also in the moral and
social aspects. This generation is expected to be able to face the challenges of the times with a
wise attitude and responsible actions, as well as play an active role in building a better civilization.
In closing, the integration between religious teachings and social education is not an easy thing,
but it is a strategic step that must continue to be pursued in order to achieve a peaceful and
highly civilized society. It is a shared task that requires collaboration between families, schools,
and the wider community, to create an environment conducive to the social and spiritual
development of individuals.

CONCLUSION

The meaning of the Qur'an read in its entirety shows the integration and internalization
of social education values. The social education constructed by the Qur'an is not only limited to
the individual aspect but also to society in general. The open dimension of the Qur'an forms a
dynamic dialectic so that the moral message or idea of the Qut'an can be conveyed significantly.
The significance of social education that reads the depth of the message to every aspect of the
life of each individual can form the ideal construction in society. The ideal construction
conveyed by the Qur'an must be started and guided as eatly as possible so that the character of
the values of social education can be understood and carried out by each individual. This
guidance will later form a complete understanding of the Qur'an and can also contribute to
society. This contextual meaning is the basis that the Qur'an is in accordance with the reality of
the times and in line with science.

The explanation of the Qut'anic narrative that expresses the values of social education
read in its entirety is only able to record one of the logical aspects of the Qur'an from one side
only. This is because such readings tend to focus on literal and partial interpretations that may
ignore the other dimensions contained in the Qur'an. To gain a more comprehensive and in-
depth understanding, the reading of dialectics that contains broader and significant concepts
can be done with different approaches, such as thematic reading or by applying relevant theories
in the study of interpretation. A thematic approach, for example, allows researchers to connect
verses related to a particular theme and understand context and meaning more holistically.
Meanwhile, the use of theories from other disciplines, such as sociology, anthropology, or
psychology, can provide a new and richer perspective in interpreting the values contained in the

56 Muhammad Darwis Dasopang et al., "Transformative Islamic Education at Islamic Boarding School in
South Tapanuli," AIL-ISHIL.AH: Education Journal 15, no. 3 (2023): 3768-75,
http://www.journal.staihubbulwathan.id/index.php/alishlah/article/view/3531.

57 Suheri Sahputra Rangkuti, Sangkot Sirait, and Moh Soehadha, "Accommodation of Islamic Education
Responding to Local Culture," A/-Tabrir: Journal of Islamic Thonght 21, no. 1 (2021): 135-57.
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Qur'an. By looking at the Qur'an more broadly through various approaches and theories, we
can uncover layers of meaning that may be hidden in conventional reading. Therefore, this study
recommends further research with the same or different theme, but by elaborating it through
theories or other approaches that can provide a deeper and more comprehensive understanding.
These approaches are expected to enrich the study of the Qur'an and make a significant
contribution to the development of science and a more inclusive and holistic understanding of
religion.
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